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Editor's Note

Welcome to Volume V. of the MENA Review. It has been a pleasure to work 
alongside a wonderful and enthusiastic team to bring about this year’s 
volume, and we’ve received some incredible work. Thank you very much to 
everyone who has contributed!

The Review has focussed on engaging students and the wider community with 
stories and issues pertaining to the MENA region. This year’s singular volume 
has been accompanied by much work from all in hosting weekly coffee 
mornings and cultural events alongside Trinity’s Arab Society. We have read 
poetry, learnt Palestinian embroidery, and ultimately celebrated the MENA 
community at Trinity and in Ireland. We hope this volume is the culmination 
of that effort.

Special thanks go to Nooran Al-Rubaiee, who has been my right-hand woman 
and the visionary behind much of the Review’s work this semester.
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The Jews of Algeria: Caught Between Two Worlds 
Douce d’Andlau
Edited by Sophia Alloui

The quote, ‘To sound Jewish, you need a Polish 
accent, and I don’t know how to do that. Yes, 
because people aren’t really interested in a Jew from 
the Maghreb, it’s complicated for them,’ spoken by 
El Rebibo, the rabbi’s nephew in Joann Sfar's Le 
Chat du Rabbin (The Rabbi’s Cat), encapsulates the 
complex identity struggles faced by Algerian Jews 
during the colonial era. 

These individuals found themselves at the 
intersection of two distinct cultural spheres: 
European colonialism and their own deep-rooted 
Maghrebian heritage. Positioned between the 
demands of their French colonisers, who sought 
cultural assimilation, and the realities of their 
indigenous Jewish traditions. Their experiences 
reflect broader themes of cultural conflict, colonial 
influence, and the negotiation of identity in a society 
where they were often marginalised by both the 
ruling colonisers and the local Muslim majority. The 
Jewish community in Algeria provides a critical lens 
through which to understand the broader socio-
political dynamics of colonial Algeria. 

From Ancient Presence to Ottoman Rule

Jews have been present in Algeria since antiquity, 
with evidence of their early settlement found in first-
century AD archaeological findings following the 
destruction of the Second Temple in 70 AD. The 
details of their earliest presence are debated, but by 
Late Antiquity, there was a significant migration 
from the East to the West, along with some Berber 
conversions to Judaism.The exact nature of these 
migrations remains unclear, but the Judeo-Berber 
community coexisted with local populations, 
experiencing both cultural exchanges and tensions.

The 7th-century Muslim conquest of North Africa 
introduced the dhimmi system, granting Jews and 
Christians legal and administrative rights while also 
imposing restrictions. This system provided 
protection, freedom of worship, and some 
administrative autonomy, but Jews were still 
considered inferior in the legal system and faced 
fiscal and discriminatory restrictions. Despite these 
challenges, Jews in Algeria managed to integrate 
socially, maintaining their presence and influence in 
the region.

In the 12th century, the Almohad regime forced 
many Jews to convert to Islam or face exile. This 
resulted in a near-erasure of the Jewish community in 
Algeria, which was only revived in the 14th century. 
The revival was largely due to Jewish refugees who 
fled from Spain after the 1391 and 1492 expulsions. 
Under Ottoman rule from 1519, particularly in 
Algiers, Jews maintained their dhimmi status, 
playing a vital role in trade and the economy. Jewish 
leaders, or moqaddems, managed community affairs 
under Ottoman oversight, allowing the Jewish 
community to continue flourishing despite their 
subordinate status. 

Impact of the French Conquest on Jewish 
Society 

The French conquest of Algeria, which began with the 
landing at Sidi Ferruch Bay in June 1830, was a 
pivotal moment for the local Jewish community. 
Before the conquest, Algeria’s Jews, numbering 
around 25,000, were organised in a clan-based system 
with community leadership held by chiefs called 
muqaddam, akin to the millet system in the Ottoman 
Empire. These Jews, mostly poor and Arabic-
speaking, served as intermediaries between the 
colonists and the indigenous Muslim population. 

However, following the conquest, France began to 
dismantle the traditional Jewish leadership structure. 
By 1842, France had abolished the clan chiefs and 
rabbinical courts, centralising Jewish religious 
authority within the colonial administration. This was 
formalised in 1845 with a royal decree that 
established four Jewish consistories in Algiers, Oran, 
Constantine, and one for the entire colony. The new 
consistory system, modelled after the French 
approach, shifted authority from traditional rabbis to 
a distant elite. The rabbis in charge were often from 
metropolitan France, such as Michel Aaron Weill in 
Algiers, Lazare Cahen in Oran, and Gédéon Ephraim 
Netter in Constantine. This reform effectively 
dismantled the previous clan-based structure and 
redefined the governance of Jewish communities in 
Algeria. 

Under the influence of Enlightenment ideals, French 
Jews romanticised the Jewish community in Algeria, 
seeing them as ‘redeemable’ and capable of achieving 
‘civilisation.’ They advocated for improvements in 
the Jews’ moral condition’ and viewed the French 
conquest as a form of liberation for the local Jewish 
population. This perspective contributed to the French 
assimilationist agenda, which sought to integrate Jews 
into French society while also promoting colonial rule 
in Algeria. 

Jewish Responses to Colonialism and 
Efforts at Integration into French Algeria 

Reactions to colonial development were mixed: while 
the Constantinois nomads resisted, the Jews of Algiers 
and later Oran were among the first to accept the 
French presence. The Muslim population largely 
withdrew, but the Jews of Algiers sought to engage 
with French soldiers, hoping to trade with them. 

The government of Louis Philippe, recalling the 
assimilation of European Jews during the French 
Revolution and their neutral stance during the 
conquest of Algeria, closely monitored this minority, 
hoping to gain their support. The sénatus-consulte of 
14 July 1865, which allowed both Jews and Muslims 
to apply for French citizenship, was largely 
unsuccessful among the Jews. Only 137 out of nearly 
34,000 applicants were naturalised between 1865 and 
1870, highlighting resistance to the imposed 
‘regeneration’ project and revealing the disconnect 
between the colonial administrators' intentions and 
the reality faced by the indigenous population. During 
his second visit to Algeria in 1865, Napoleon III 
responded to a speech by Chief Rabbi Mahir 
Charleville in Oran, saying: ‘Soon, I hope, the 
Algerian Israelites will be French citizens,’ 
underscoring the ongoing efforts at assimilation and 
integration. 

Impact of the Crémieux Decree on Algerian 
Jews 

The Crémieux Decree, issued on 24 October 1870 by 
Justice Minister Adolphe Crémieux, marked a crucial 
turning point for Algerian Jews, granting French 
citizenship to around 35,000 individuals. This decree 
abolished their distinct Jewish personal status and 
aligned their marriage and divorce laws with French 
civil law, thereby granting them greater civil and 
political rights, such as the right to vote and hold 
office. It also promoted ‘francisation,’ encouraging 
the adoption of the French language and customs. 

“The Jewish community in 
Algeria provides a critical 
lens 
through which to 
understand the broader 
sociopolitical dynamics of 

colonial Algeria.”
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However, the decree intensified tensions with the 
Muslim communities, who saw it as colonial 
favouritism, deepening the social divide between 
Jews and Muslims. Religiously, it centralised Jewish 
worship under the control of a central consistory, 
often led by rabbis from metropolitan France, such as 
those from Metz, replacing local leaders. During the 
entire colonial period, only one chief rabbi was 
Sephardic, David Askénazi (1958-1962). This 
centralisation met passive resistance, as many Jews 
continued to practice their religion privately. 

The decree also spurred ongoing efforts by the 
colonial administration and the Consistory to 
assimilate and centralise the Jewish community, 
facing both cultural and community resistance. 
Politically, it enabled Algerian Jews to influence local 
politics, with many supporting Republican candidates 
and thereby impacting the colonial power balance. 

However, the rise of conservative leader Adolphe 
Thiers in 1871 led to efforts to curb the decree's 
impact, as seen with the Lambrecht Decree. 

Anti-Semitism, Tensions, and Integration 
in Colonial Algeria (1880–1940) 

From 1880 to 1940, colonial Algeria, predominantly 
inhabited by European 'pieds-noirs', experienced 
notable socio-ethnic tensions and pervasive anti-
Semitism. In 1895, Paul Badiane, a French Belgian, 
led an anti-Semitic campaign in Oran, which resulted 
in his party gaining control of the city council from 
1896 to 1905. This period of influence saw 
harassment and the cultivation of an atmosphere of 
hatred, culminating in the violent riots of May 1897. 
In 1898, Max Régis, an Italian immigrant known as 
Massimo Milano, became the mayor of Algiers and 
headed the Anti-Jewish League, while Édouard 
Drumont, the founder of La Libre Parole and a key 
anti-Semitic figure, was elected to parliament. 

In Constantine, tensions were exacerbated by Mayor 
Émile Morinaud, who dismissed Jewish municipal 
workers, further inflaming inter-communal 
animosities. Under the Third Republic, anti-Semitism 
took a more organised form, leading to political and 
social strife. This was particularly evident during the 

deadly 1934 Constantinople riots, which resulted in 
the deaths of 23 Jews and 3 Muslims, highlighting the 
deep divisions between the communities. 

Despite these challenges, Jewish integration in 
Algeria made progress, particularly through education 
and the administration of the Consistory. However, 
the 1905 law separating church and state raised 
concerns among some Jewish leaders about losing 
control over local consistories. Between 1900 and 
1907, the Alliance Israélite Universelle played a 
significant role in reshaping the Jewish community, 
establishing schools that gradually diminished the 
influence of traditional rabbinic authority. 

World War I further underscored the ethnic divisions 
within Algerian society, with 13,000 of Algeria’s 
70,000 Jews serving, mostly in Zouave regiments. 
This participation highlighted the complex tensions 
between the Jews' French citizenship and the ongoing 
ethnic divisions in the country. While some regions, 
like the Kabylia mountains and southern Sahara, 
remained largely unassimilated, the overall trend 
toward greater Jewish participation in the colonial 
society continued to unfold. 

Vichy Laws, WWII, and the Rise of 
Nationalism: Shifts in Jewish Identity in 
Algeria (1940–1943) 

In October 1940, the Vichy regime repealed the 
Crémieux Decree with the Statute of the Jews, 
stripping Algerian Jews—previously assimilated as 
citizens of metropolitan France—of their French 
citizenship. This move relegated them to a quasi-
indigenous status, though they remained subject to 
French civil law. The change was accompanied by the 
imposition of numerous clauses in educational 
institutions and the exclusion of Jews from many 
professions, including restricted access to public 
office and liberal professions, starting on 7 October 
1940. The Allied landings in North Africa in 
November 1942, particularly in Algeria, marked a 
critical turning point. Although initially General 
Giraud, supported by the United States, did not 
challenge Vichy’s anti-Semitic laws, pressure from 
President Roosevelt led Giraud to announce the repeal 
of these laws in March 1943. By October 1943, the 
Crémieux Decree was reinstated. 

Research by Serge Klarsfeld reveals that during the 
war, around 80,000 Jews were deported from France, 
including approximately 1,500 from Algeria, 
underscoring the widespread impact of the Holocaust 
even in regions far from Europe’s centres of conflict. 
This period of war and the harsh policies of the Vichy 
regime contributed to a profound shift in Jewish 
identity within Algeria. Growing solidarity between 
Jews and Algerian nationalists emerged as both 
groups began to unite around common demands for 
equal rights and an end to colonial rule. This shift 
played a significant role in fueling post-war 
nationalist movements, signalling the beginning of 
the end for French colonial rule in Algeria.

Algerian War of Independence: The 
Decline of Jewish Presence and Coexistence 
(1954–1962) 

Between 1954 and 1962, during Algeria’s war of 
independence from France, the Jewish community 
experienced profound upheaval. The temporary 
repeal of the Crémieux Decree by the Vichy regime in 

October 1940, followed by its reinstatement in 1943, 
had already eroded Algerian Jews' trust in France, 
particularly among World War I veterans. As the 
conflict escalated, violence surged, with notable 
events such as the February 1962 attack on Algiers’ 
Maillot Hospital, which resulted in 28 deaths, and the 
Oran massacres in July 1962, where 95 lives were 
claimed. The assassination of Jewish activist 
Raymond Leris in June 1961 further intensified 
tensions, acting as a catalyst for a mass exodus of 
Jews from Algeria. This marked the end of a long era 
of coexistence between Jews, Muslims, and French 
settlers in Algeria, as the Jewish community sought 
safety and a new future outside the country. 

Post-Independence Exodus: The Decline of 
Algeria's Jewish Community (1962–1968) 

After Algeria's independence in 1962, the Jewish 
community faced a rapid deterioration of their 
situation, leading many to leave the country. Younger 
Jews, facing increased uncertainty, leaned towards 
political ideologies like communism and Zionism, 
which reflected their changing sense of identity in a 
newly independent Algeria. The 1963 Nationality 
Code, which required proof of Muslim ancestry 
before 1830 for citizenship, effectively marginalised 
many Jews, leaving them further alienated from the 
country they had once called home. The political and 
economic instability, exacerbated by French colonial 
policies and tensions with the ruling FLN (National 
Liberation Front), fueled the exodus. Attempts by the 
FLN's Coordination and Execution Committee in 
1956 to rally Jewish support for independence had 
little success. 

The 1961 assassination of prominent Jewish figure 
Cheikh Raymond and subsequent attacks prompted 
many Jews to flee. By 1962, following the Evian 
agreements, approximately 110,000 Jews — or about 
15% of the repatriates — migrated to France. The 
nationalisation of land in 1963 and the growing 
instability contributed to the massive decline of the 
Jewish population in Algeria. By 1968, the Jewish 
population had plummeted from 140,000 in 1956 to 
fewer than 1,000. In 1961 alone, 5,333 Jews moved to 
Israel, seeking refuge in a community they felt a 
stronger cultural connection with, though most 
ultimately chose France as their destination. 

“Under the influence of 
Enlightenment ideals, 
French Jews romanticised 
the Jewish community in 
Algeria[…]This perspective 
contributed to the French 
assimilationist agenda, 
which sought to integrate 
Jews into French society 
while also promoting 

colonial rule in Algeria.”
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Zionism in Pre- and Post-War Algeria: 
Struggles and Disillusionment (1897–1963) 

Zionism made its first appearance in pre-1940 Algeria 
when Jacques Bahar represented the Jewish 
community at the First Zionist Congress in Basel in 
1897. However, it was only after the 1917 Balfour 
Declaration that the movement gained significant 
traction, leading to the formation of Zionist 
organisations in towns such as Tlemcen, Médéa, 
Mostaganem, and Philippeville, and the creation of 
the Algerian Zionist Union in Algiers in 1920. Despite 
this growth, Zionism struggled to gain a foothold 
among the local Jewish elites, many of whom were 
deeply assimilated into French culture and viewed 
Zionism as a foreign ideology. The absence of a local 
Zionist press and the status of Jews as French citizens 
further hampered the movement's appeal. 

Early fundraising initiatives by Zionist organisations 
received only moderate support, reflecting a more 
charitable approach rather than militant activism. The 
arrival of the Vichy regime in 1940, alongside the 
repeal of the Crémieux Decree and the imposition of 
anti-Semitic laws, led to renewed interest in Zionism. 
Disillusioned by their treatment under French rule, 
Algerian Jews became more receptive to the idea of 
Zionism, but their activities were largely constrained 
by the harsh realities of survival under Vichy’s 
policies. 

After 1944, under leaders like Benjamin Heller and 
Robert Brunchvig, and with emissaries from the 
Yishuv (the Jewish community in Palestine), Zionist 
activities in Algeria grew. However, many Algerian 
Jews still saw Algeria as a temporary stepping stone, 
with their eyes set on Israel, rather than viewing 
Algeria as a permanent home. Efforts to organise 
aliyah (Jewish immigration to Israel) continued up 
until Algeria's independence in 1962, competing with 
other political movements, but often without a clear 
distinction. 

Despite efforts, including the publication of the 
Zionist newspaper Hagueshem, youth participation in 
the movement remained low. The ‘public trial’ held in 
Jerusalem on January

23, 1963, presided over by Professor Shalev 
Guenossar, symbolically examined the reasons behind 
the relatively low emigration of Algerian Jews to 
Israel after independence. The trial criticised the lack 
of mutual support within the community and 
underscored the tension between the high 
expectations of Zionism and the reality of Jewish 
emigration from Algeria. This event highlighted the 
difficulties in mobilising Algerian Jews for aliyah and 
revealed the gap between the Zionist ideal and the 
actual migration experience. 

In conclusion, the Jewish community in Algeria has 
undergone profound transformations and faced 
significant challenges since the country's 
independence. Historically, Jews were granted the 
same rights as other religious groups and integrated 
into the national religious administration. However, 
from the late 1960s onward, the community began to 
experience increasing difficulties. These challenges 
were compounded by Algeria's nationalisation 
policies under President Houari Boumediene, which 
led to a mass migration of Jews and the gradual 
disappearance of their presence in the country. Many 
Jewish synagogues were closed or repurposed, and by 
the early 1970s, actions such as the destruction of the 
Jewish cemetery in Oran and the conversion of 
synagogues into Islamic centres highlighted the 
community's eroding presence.

The establishment of a local steering committee in 
place of the French Central Consistory in 1972 further 
isolated Algerian Jews from their cultural and 
religious heritage. Despite a brief acknowledgement 
in the early 2000s by President Abdelaziz Bouteflika 
of the Jewish contribution to Oran’s cultural heritage, 
the community continued to decline. This decline was 
further exacerbated by regional tensions, particularly 
the Israeli-Palestinian conflict, which heightened 
local sensitivities regarding the Jewish presence in 
Algeria. The protests in 2014 against the reopening of 
synagogues, driven by concerns over ‘Judaisation,’ 
underscored the ongoing complexities surrounding 
the Jewish community's legacy in Algeria, reflecting 
broader regional and historical conflicts that have 
shaped the country's approach to its Jewish heritage.
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The Echoing Heartache of the Iraqi Diaspora
How generational trauma manifests among second-generation immigrants of the Iraqi diaspora.

Yasmin Nazar Rasheed
Edited by Sophia Alloui 

The second wave is said to have begun in 1990, when 
Iraq invaded and annexed Kuwait, commencing the 
first Gulf War. Throughout this period, Iraq also found 
itself in strained and often violent relations with Israel 
and Kurdistan. Towards the end of 1998, Britain and 
the U.S. launched Operation Desert Fox, a bombing 
campaign purporting to target Iraq’s nuclear, 
chemical, and biological weapon stocks. This 
continued into 2002, post-9/11, when U.S. President 
George Bush infamously claimed that Iraq had 
‘weapons of mass destruction’ which posed a ‘grave 
threat to peace.’ 

The subsequent U.S. invasion and occupation of Iraq 
from 2003 until 2011 catalysed the third and final 
wave of the Iraqi diaspora. Saddam, and by extension 
the Ba'athist regime, were removed from power. The 
number of Iraqis killed by the U.S. during this time is 
disputed; however, it is understood to have been 
around the 600,000 mark. This era represents one of 
the lowest points in modern Iraqi history. The country 
was destroyed economically, socially, and physically 
– and those who could leave, did.

Features of the Diaspora

Each wave of the Iraqi diaspora has its defining 
features. The first wave of pre-1990 tends to consist of 
many ethnoreligious minorities such as Assyrians and 
Chaldeans, due to their marginalisation within Iraq at 
the time. The period from 1991 to the U.S. invasion of 
Iraq in 2003 marked the second wave, which was 
largely driven by the harsh economic conditions and 

low socio-political security created by British and 
U.S. interference, as well as tensions arising from the 
Gulf War. The third and current wave of the Iraqi 
exodus is post-U.S. occupation and can be explained 
for a broad array of reasons, central to each being the 
general desire for a more secure quality of life. The 
United Nations High Commissioner of Refugees 
reported on the scope of the Iraqi diaspora in the early 
2000s, finding that it consisted of over four million 
Iraqis displaced across over ninety countries. 

To adequately assess the generational trauma 
inherited by second-generation immigrants of the 
diaspora, it is first necessary to understand the 
experiences and challenges faced by first-generation 
immigrants, the pioneers of the Iraqi diaspora. The 
first wave of emigration, as mentioned above, is of 
great significance, as this cohort sowed the seeds of 
the Iraqi diaspora and set the precedent of Iraqi 
identity outside the country’s borders. In many ways, 
they were ambassadors for their country and their 
cause, and in doing so, contributed to the heightened 
humanisation and acceptance of Iraqis around the 
world, which ultimately encouraged and aided the 
integration of later diasporic waves. 

Nevertheless, all phases of the diaspora endured the 
same core struggles. Before diasporic groups could 
even leave Iraq, they suffered psychological and 
emotional trauma from life in war. Living in a war 
zone exposes individuals to persistent threats, such as 
fear of death, fear of losing a loved one, or fear of 
displacement. This causes the nervous system to 
revert to a state of chronic hyperarousal, where sleep 
and concentration are impaired, and emotions become 
deregulated. 

“Ancient Iraq produced 
advancements in astrology, 
mathematics, language and 
philosophy that laid the 
foundations for further 
scientific and linguistic 

development  to flourish.”
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Upon leaving the pressure zone of Iraq, further issues 
present themselves to immigrants of the diaspora. 
Post-Traumatic Stress Disorder (PTSD) is reported in 
witnesses to war, symptoms of which include feelings 
of helplessness, fear, and anxiety, as well as 
nightmares and intrusive flashbacks of the traumatic 
period. Furthermore, emotional desensitisation arises 
as a trauma coping mechanism in the psyche of those 
living in war zones, and manifests itself as social 
withdrawal, decreased empathy and reduced 
expression.

Lastly, those living in war zones display damaged 
interpersonal trust. As families are fragmented and 
scattered across the world, immigrants can suffer 
isolation and a lack of community, leading to 
heightened feelings of racial and cultural inferiority, 
mistrust of others, and high levels of stress.

Coupled with the psychological challenges faced by 
displaced Iraqis are sociocultural challenges. Strong 
homeland ties are strained under the requirement to 
assimilate and integrate into new, culturally opposite 
environments. There is a constant battle between 
‘home’ and ‘away’, a conflicted hybrid identity that 
does not seem to belong anywhere. Where Iraqis find 
themselves as a cultural, racial, and oftentimes 
religious minority within a host society, this can lead 
to an internalised inferiority complex, symbolic 
annihilation, and social alienation. 

These characteristics of first-generational diasporas 
are well-established and thoroughly proven within the 
literature. However, the effect of post-war trauma on 
second-generation immigrants in the diaspora is 
immensely under-explored by comparison. I submit 
that there exists a narrative that Iraqis born into the 
diaspora live free of the trauma of the past. In many 
respects, this is true. Iraqis born into economically 
developed and democratic host societies are 

privileged in that they are afforded a peaceful and 
secure upbringing that was simply not possible for 
earlier generations of Iraqis. 

However, children of the diaspora have their own 
unique set of challenges, as well as generationally 
inherited challenges. With no direct ties to a 
homeland, the hybrid identity crisis is intensified. In 
feeling too Iraqi for the culture of the host country, yet 
too western for Iraqis, children of the diaspora find 
themselves in a cultural purgatory, which El Mekaui 
describes as a form of ‘hesitancy’; a hesitancy which 
‘reveals the invisible heaviness of belonging that we 
carry.’ 

Intergenerational Trauma

Intergenerational trauma relates to how psychological 
effects of trauma are transferred from parents to their 
children, through behaviour, beliefs, and collective 
memory. This transfer is largely subconscious – a 
quiet diffusion of trauma-induced values and belief 
systems within the family unit that exist below the 
surface but are manifested outwardly in everyday life.

Palestinian-American author Edward Said was 
concerned with how historic traumas are continued in 
present generations of the diaspora, described as an 
‘uncertainty about whether the past really is past, over 
and concluded, or whether it continues, albeit in 
different forms.’ Flowing from this concept are 
feelings of paranoia, cynicism, and distrust.Under 
Saddam Hussein’s dictatorship in 1990s Iraq, any 
person reported to speak unfavourably of Saddam, or 
his reign, was subjected to persecution or 
imprisonment. The incessant use of ‘spies’ and ‘secret 
police’ meant that no one could be trusted, and ‘even 
the walls had ears.’ As such, first-generation 
immigrants have warped understandings of privacy 
and live with hypervigilance, paranoia, and distrust, 
which gets passed to their children.

Silence and emotional avoidance are further aspects 
of the trauma shared intergenerationally within the 
Iraqi diaspora. The evidence shows that most 
diasporic communities feel a stigma towards the 
discussion of emotional struggle and mental health. 
The literature speaks of a ‘culture of silence’ which is 

perpetuated within Iraqi diasporic families, whereby 
parents refuse to speak of the trauma they endured to 
their children, leaving the children with confusion, 
emotional illiteracy, unresolved displacement, and an 
inherited stigma towards mental health issues. Where 
mental health is stigmatised, trauma is not 
acknowledged or processed, and therefore, the 
generational chain of trauma transmission cannot be 
broken. 

Finally, as parents of the diaspora practice Iraqi 
culture and traditions with their children, an 
‘imagined home’ is created. Thus, second-generation 
immigrants develop a ‘postmemory’ of Iraq, 
described by Hirsch as ‘“memories transmitted so 
deeply and affectively as to seem to constitute 
memories in their own right.’ In this way, Iraq falsely 
feels like home to children of the diaspora, leaving 
them with a longing for somewhere they have never 
been. Where one longs for a faraway, idolised home, 
it becomes difficult to ever feel grounded or satisfied 
in the present. This deepens the cultural isolation of 
the Iraqi diaspora, who feel that the place they most 
belong exists as a mere figment of their heart

Conclusion

As renowned Palestinian poet Mahmoud Darwish 
wrote, ‘I don’t decide to represent anything except 
myself. But that self is full of collective memory.’ 
Second-generation immigrants of the diaspora inherit 
psychological trauma from their parents, despite not 
experiencing the trauma-inducing hardships firsthand. 
To be an Iraqi in the diaspora is to have a heart 
burdened with the weight of war, dictatorship, and 
death from a land so familiar in memory yet truthfully 
non-existent. 

When war, occupation, and dictatorship are waged on 
a country, the resulting trauma does not cease upon a 
ceasefire, or a truce, or a rebuilding of ruins. The 
trauma, in many ways, never ceases. It remains 
incubated in the subconscious of the oppressed people 
and is silently inherited by each subsequent 
generation. Invisible in nature, generational trauma 
looms over children of the Iraqi diaspora, echoing 
within them the heartache of the past.

“There is a constant battle 
between ‘home’ and ‘away’, a 
conflicted hybrid identity that 
does not seem to belong 

anywhere.”
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Middle Eastern Feminism: The Fight for an Identity  
Scarlett Glynn
Edited by Francesca Cronin

The feminist movement has been a critical factor in 
the history of the modern Middle East. Feminism has 
shaped the region’s post-colonial trajectory, even as 
activists struggled to articulate a distinctly Eastern 
feminist identity. Feminist groups have been 
instrumental actors within nationalist movements 
during revolutionary periods across the region, even 
with conservative governments attempting to co-opt 
feminist movements for their own gain.

 Additionally, internal strife within the movement has 
hindered its progress, as Western feminism has 
simultaneously aided and restricted feminist issues in 
the East. These unique dynamics in Middle Eastern 
feminism illustrate the movement’s importance to the 
broader history of the region while also highlighting 
the differences in how feminism materialises across 
individual societies in the modern Middle East.

Feminism and revolution are intertwined in the 
history of the modern Middle East, as exemplified in 
Yemen. Nationalist movements have empowered 
women to become politically active, and in turn, 
women brought feminist issues to the core of 
revolutions. Aida Yafai, a member of the General 
Command of the National Liberation Front in South 
Yemen, commented in an interview with Maxine 
Molyneux that “women’s emancipation needs the 
existence of a progressive revolutionary regime.”

During the Yemeni revolution, women’s groups 
became political platforms and were considered 
“good recruiting grounds” for the National 
Liberation Front. Women in these groups became a 
powerful force in the fight for independence by 
lobbying against British school curricula and 
smuggling grenades and documents. Additionally, 
women in rural areas fought against the British army 
while delivering food to their husbands. Following 
Yemen’s independence from Britain, the New 
Constitution in 1970 granted women equal legal 

status, familial rights, and educational opportunities. 
Women also achieved equal wages and 50 to 70 days 
of paid maternity leave. A new family law was 
established in 1974, which limited polygamy, gave 
divorced women rights to their children, and banned 
child marriage. The contributions of feminist 
revolutionaries to the establishment of the new 
republic made feminist principles integral to the 
foundation of the People’s Democratic Republic of 
Yemen.

Feminists played a crucial role in the Turkish 
nationalist movement that shaped the early republic. 
The nationalists established secondary schools and 
teaching colleges for women, and by 1921, the 
University of Istanbul had completely ended sex-
based segregation. At the end of World War I, the 
Ottoman Sultan Mehmed VI signed a treaty with 
Europe to partition Turkey among the powers, which 
triggered a rebellion that removed the Sultan. 
Women participated actively in the revolution, and 
the new President, Mustafa Kemal Atatürk, publicly 
advocated for gender equality between the sexes and 
women’s participation in the workforce.

Turkey was the first Muslim country to formally 
adopt feminist issues on a political level, and Atatürk 
was outspoken on the topic. In a speech in Izmir in 
1923, he declared that “the weakness in our society 
lies in our indifference to the status of 
women.”However, there was criticism from feminists 
at the time who wanted to develop their own sense of 
feminism and not be at the mercy of the nationalists 
who controlled their agenda. While feminists had 
fought in the rebellion and advocated for greater 
educational rights, their movement had fallen into 
the hands of men who remained focused on 
nationalist goals.

Feminism is a crucial element in the modern history 
of the Middle East, as it symbolizes the conflict 
between Western and Eastern cultures, particularly in 
the unique context of Northern African countries. 
Huda Sha’arawi, the founder of the Egyptian Feminist 
Union, advocated for modest reforms, focusing on 
Quranic principles at the heart of these changes. 
Supporters of Sha’arawi have argued that her 
conservatism was solely for political reasons and was 
essential to the progress achieved in Egypt. However, 
critics say that Sha’arawi’s conservative position 
ultimately failed the feminist movement in the Middle 
East by not condemning the systemic oppression of 
women in Egypt. 

These views are emblematic of a considerable conflict 
between feminism and some elements of traditional 
Muslim culture. Despite advocating for reforms based 
on Quranic beliefs, feminism has not been well 
received by many Muslims, who viewed the 
movement as an assault on their tradition and culture. 
Many feel particularly protective of traditional norms 
after having been subjected to imperial rule. An 
Algerian novelist described this reaction as a response 
to the recent freedom from colonialism in their homes 
and how people interpreted feminism as a new form 
of colonial intrusion on their family. Conservatism as 
a response to colonial rule is an important factor in the 
social history of the modern Middle East, as 
evidenced by the significant resistance to feminist 
reforms.

Feminism is also an essential factor in the 
contemporary history of the Middle East due to its 
complex relationship to international powers. 
Literature and public opinion in the Middle East 
criticise feminism for being too heavily influenced by 
Western culture. However, this criticism fails to 
consider the lack of support shown by Western 
powers and Western feminist ideology to Middle 
Eastern feminism. This resistance towards Middle 
Eastern feminism is evidenced by the differences in 
women’s liberation between North Yemen and South 
Yemen. 

North Yemen experienced considerably more Western 
influence than its southern counterpart, due to 
investment from Saudi Arabia and its pro-Western, 
capitalist stance. However, women in North Yemen 
experienced traditional forms of discrimination, and 
the government made no changes to their legal rights. 
Women in South Yemen achieved significantly greater 
advances in society and the law compared to their 
Westernised peers.

 Western feminism throughout history has overlooked 
the unique challenges of Eastern feminism and, 
therefore, has not been a faithful ally to the 
movement. Foundational texts of Western feminism, 
such as Mary Wollstonecraft’s A Vindication of the 
Rights of Woman and John Stuart Mill’s The 
Subjection of Women, include harsh anti-Muslim 
sentiment. These texts have influenced Western 
feminist ideology and historically failed to recognise 
Middle Eastern religions, cultures, and customs. 
Feminists in the Middle East have fought to establish 
their own identity, thereby leading the movement to 
take on an essential role in shaping the region's 
history.

Feminists in the Middle East used global connections 
to advance their agenda and are emblematic of the soft 
power Western states exercised over the region. An 
example of this is the Iranian Women’s Party. When a 
proposal for women’s suffrage failed in the Electoral 
Law Committee, the Party wrote a letter in 1945 
stating it would be “a great disappointment if Iranian 
women’s rights were granted us by foreign hands as in 
Japan.” This situated the fight for women’s suffrage in 
a globalised context in hopes of influencing male 
officials. It also reflects how colonialism and Western 
dominance reshaped the political landscape of the 
Middle East.

Iran and Turkey sought validation from Western 
powers while maintaining patriarchal rule. An 
example of this was the Women’s Awakening Project 
in Iran from 1936 to 1943. This project included 
forced unveiling, expanded education for women, and 
media campaigns presenting a modernised state while 
allowing only modest reforms. Women were notably 
denied the right to vote. Neither Iran nor Turkey 
allowed independent feminist groups to operate, 
reinforcing a paternalistic view of women and 
limiting their agency.
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State control and Western influence prompted Middle 
Eastern feminists to establish their own identity. 
Breaking away from these powers marked an 
important moment in the history of the modern 
Middle East. The Eastern Women’s Congresses of 
1930 and 1932 exemplified these aims. While highly 
regulated by male officials, these congresses marked 
the first time Eastern women gathered to discuss 
feminist reforms. A Greek delegate from the 
International Alliance of Women was invited to 
demonstrate connections between Eastern and 
Western feminisms.

Feminist leaders condemned patriarchal 
interpretations of Islam that ignored the Quran’s 
egalitarian messages. Nour Hamada criticised men for 
exploiting Islamic law to justify polygamy, divorce, 
and unequal inheritance. These congresses marked a 
turning point, positioning Middle Eastern feminism as 
both independent and internationally connected.

In conclusion, feminism has been a key factor in the 
development of the modern Middle East due to its 
influence on nationalist movements and its effort to 
carve out an independent identity. Feminists in the 
region navigated patriarchy, colonialism, and 
international marginalisation to achieve vital 
freedoms. Despite limited support from both 
nationalist groups and Western feminism, Middle 
Eastern feminists laid the foundations for 
international and intersectional feminism today.
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A Critical Analysis of Western Portrayals of Conflict in the Middle East
Almha Fitzpatrick

Edited by Elisa Zito

POLITICS 

“Stabile and Kumar argue 
that the US government and 
NATO allies instrumentalised 
the atrocities suffered by 
women under the Taliban to 

garner support for the war.”
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Iraq 2003

Unlike Afghanistan, the challenge of justifying the 
invasion of Iraq was a constant issue for the Bush 
administration, as the war was not against any direct 
attacks or harm to the interests of the US, and vitally, 
was not supported by the UN Security Council. 
Despite this, after President Bush authorised the 
invasion, the public was broadly supportive of the 
war. 

The popularity of any government decision, 
regardless of the country’s democratic status, will be 
partly cultivated by the administration and the 
mainstream media, and the support of the Iraqi war 
was a product of misperceptions regarding the facts of 
the war. Those who misperceived aspects of the war 
were 4.3 times more likely to support it than those 
who possessed accurate knowledge of it. 
Misperceptions were investigated with regards to 
whether participants thought Iraq had weapons of 
mass destruction (WMD), what they perceived world 
public opinion of the war to be, and whether or not 
they believed that Saddam Hussein had links to al-
Qaeda. Significantly, Kull et al. found that people who 
followed the war on the news “very or somewhat 
closely” were 1.2 times more likely to support the war 
than those who did not.

 This illustrates a general trend during the war where 
the mainstream media, much like the case in 
Afghanistan, did not question the administration’s 
claims. Indeed, an investigation into the occurrences 
of pro-war or anti-war positions taken by news 
networks found that the vast majority took pro-war 

stances, aligning with their governments, which is 
similar to Ryan’s findings during the invasion of 
Afghanistan.

Western media and the US administration portrayed 
the Iraq war as a ‘war on terror’ and largely ignored 
the number of civilian deaths. In contrast, reporting 
done by Qatar-based Al Jazeera questioned the ‘war 
on terror’ and continuously documented civilian 
deaths, illustrating the biases of Western media. 

The failure of mainstream media to challenge the 
administration’s claims led to misperceptions among 
their viewers regarding the war. This is supported by 
the fact that the two networks that provided the most 
biased and least critical commentary on the 
administration, Fox and CBS, were also the networks 
with viewers who were most likely to hold these 
misperceptions. Additionally, the transition of news 
media from educational to entertainment led to the 
public frequently hearing claims that the discovery of 
WMD was imminent, while the subsequent failure to 
locate them went underreported, as these stories were 
deemed insufficiently ‘entertaining’.

An important distinction between the Iraqi war and 
the Afghan war is that there was significantly more 
global support for the invasion of Afghanistan than 
there was for the invasion of Iraq. Therefore, the 
findings of Hayes and Guardino can be contrasted 
interestingly to those of Ryan. Hayes and Guardino 
contend that while domestic opposition to the war 
may have been limited, there was significant 
international condemnation and criticism that was 
widely reported. 

Therefore, it can be argued that the mass media 
overall did not fail to analyse the war critically. 
However, it remains maintained that the US 
mainstream media did fail in their objectivity, with 
Hayes and Guardino finding results parallel to those 
of Ryan , illustrating a pattern of consistent citations 
of Bush administration officials, alongside the 
consistent promotion of a pro-war viewpoint.

Hayes and Guardino furthermore recognise the 
likelihood that the international mainstream media 
holds less credibility to American citizens than US 
mainstream media does, thus potentially undermining 
the impact of the criticisms.

Conclusion

This essay argues that Western portrayals of disaster 
and conflict in the Middle East are uncritical of 
Western governments and militaries, and are 
presented through the lens of Western superiority. 
Additionally, Western mainstream media, especially 
US media, failed to fulfil their responsibility to 
publish objective, critical analyses of their 
governments’ policy decisions and claims.An analysis 
of the Western portrayal of both the Iraq and 
Afghanistan wars yields similar illuminating results 

regarding the irresponsible, inaccurate and uncritical 
portrayal of these conflicts by Western media and 
governments, although they exhibit some differences. 
These differences notably relate to the absence of 
broad global support for the US invasion of Iraq, in 
contrast to that of Afghanistan. 

Ultimately, it is the view of this paper that these media 
portrayals came at the expense of Iraqi and Afghan 
civilians, whose plight was often largely ignored by 
the powerful US mainstream media and thus Western 
citizens. The significance of this argument lies in the 
questions it raises regarding the potential impact this 
media negligence had on the democracies of their 
societies, alongside the possible effect it had on the 
public’s perception of the wars and whether or not a 
more critical public understanding of the events in the 
region could have impacted the actions of the US and 
NATO allies there and thus the outcomes of Iraqi and 
Afghan civilians. 
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Rentier State Dynamics and Systemic Corruption

Douce d’Andlau
Edited by Francesca Cronin 

POLITICS 

A Political Economy Analysis of Algeria's Hydrocarbon Dependence 

“Scandals such as the al-Khalifah affair, 
which broke out in Algeria in the early 
2000s, clearly revealed the complexity of 
systemic corruption within the political 
system.”
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State of Insecurity

Sorcha Sullivan Garner
Edited by Amir Sallachi 

POLITICS 

The Consequences of Israeli Checkpoints on Palestinians’ Access to Healthcare

“A central mechanism that 
renders life ‘unlovable’ in 
the West Bank is the denial 
of Palestinian agency 
through “territorial 
fragmentation”.”

“The calibrated chaos of 
checkpoints  limits the ability 
of the Palestinian Authority 
(PA) to carry out healthcare 
and restrict the effective 
functioning of the Palestinian 
healthcare system.”
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Formal Rights, Limited Power

Adelaide Telzrow
Edited by Amir Sallachi 

POLITICS 

Women’s Participation in Saudi Municipal Politics
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“Symbolic representation 
captures the gestures and 
appearances of inclusion; 
substantive representation 
requires real policymaking 
power, material outcomes, 
and the ability to further 
the interests of the 

represented group.” 



z
POETRY

What if? 

What if the land of the Tigris and Euphrates hadn't 
been occupied? What if lives and dreams hadn't been 
killed? 

What if I'd woken up every morning to the music of 
Amo’s gas ? Would my longing have been this 
intense? 

Or would it be a mundane day… I don't know. 

What if my mother hadn't witnessed the scenes of 
injustice and harm? What if my uncle hadn't been 
martyred? 

What if a mother could embrace her son with pure 
joy, not fear? What if a child hadn't known the terror 
of looking up at the sky? What if a sister hadn't 
buried her brother? 

What if joy hadn't died? 

What if I knew the feeling of rain in my homeland 
and the scent of its air? What if I knew the meaning 
of life there? 

Would my longing and yearning have been like this?

Translation by Nooran Al-Rubaiee

What if?

 Nooran Al-Rubaiee
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An Alternative Struggle: Palestinian Resistance 
Jamie Weeks
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MEDIA AND LITERATURE

“Creators of resistance 
works often pair exile with 
nostalgia, contrasting the 
Zionist political narratives 
and justifying acts of 
justifying acts of general 

resistance.”
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Reason in the House of Revelation

Catarina Lufinha
Edited by Isabelle Slentz

 HISTORY

The earliest Islamic encounters with Greek thought

“Indeed, whereas the ancient 
Greeks emphasised the 
primacy of reason, the 
expanding Muslim world 
emphasised the primacy of 

revelation.”
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Figured Ostraca of the New Kingdom

Ciara Gallagher
Edited by Francesca Cronin

 HISTORY

An insight into modes of expression in Ancient Egypt. 
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“Figured ostraca can give us 
insight into what folk stories 
were in circulation during 
the New Kingdom, which 
would otherwise have been 
lost entirely if not for the 
durability of these fragments 

of limestone.”
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Sectarianism, Repression, and the Syrian State

Priya Caswell
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Hafez al-Assad’s Authoritarian Consolidation  

 HISTORY
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In some places, time flows slowly.  

While you live in 2024, others remain in 2004, under 
the shadow of mental colonization.  

History is written with powerful pens.

Life is seen through a filter called culture.  

But this filter is created in the West.  

It is projected onto the East through a mystical mirror.  

In this mirror, no one can see themselves.

After all, there is no such thing as Essence.  

What you create for yourself, you call essence—
neither confined to the East nor the West.  

It fits only within yourself, not within mirrors.  

Each person, while creating their own reality,  

Resists cultural hegemony;  

Not imprisoned by Western or Eastern views,  

But finding themselves beyond borders.

The binoculars looking from East to West  

Turns realities into compasses.  

In both the East and the West, everyone searches for 
their own sky, their own truth.  

In misty places, people carry the weight of injustice  

On their backs, in invisible sacks.

Sometimes, voices echo in the sky, those of faith.  

These voices, like remnants of mental colonization,  

Bring freedom to some, captivity to others.  

Religions merge or divide beyond borders.  

…

Everyone lives in their own sky.  

But this sky reflects the boundaries of global injustice;  

Some in palace-like glass cages,  

Others in invisible cages woven with chains.  

In hope of freedom…

Semanur Kavak

This poem reflects my exploration of freedom, identity, and cultural influence. Writing allows me to express 
complex emotions and ideas, offering a space to challenge assumptions and provoke thought. I’m drawn to 
themes of mental colonization and the invisible chains imposed by societal and cultural norms.

I write poetry because it combines emotion with intellect, providing a way to communicate beyond simple 
language. Writing sharpens my thinking and expands my perspective. Freedom is a central theme for me, as it 
mirrors my own journey of breaking free from societal and cultural limitations.

In this poem, I aim to explore the barriers that hold us back and the hope for freedom—both personally and 
globally.

Reflections Beyond Borders 
Semanur Kavak

POETRY



HISTORY

Empire on Display

Eve Townsley
Edited by Grace Phillips

The Politics of the Ottoman Imperial Museum in the Late Nineteenth Century

 HISTORY

“The discovery and public 
exhibition, in Ottoman 
territories, of such beautiful 
examples of classical 
civilisation as the 
sarcophagi designated the 
Empire as Europe’s equal, 

not a subordinate.”



 HISTORYHISTORY
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Top left: Fez, Robin Andrés. Top right: Istanbul, Martina Braghin. Bottom: Fez, Robin Andrés Top: Captain Hamdi, Luxor, Priya Caswell. Bottom left: Istanbul, Martina Braghin. Bottom right: Istanbul, Martina Braghin.
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Top: Siwa Desert, Priya Caswell. Bottom left: Istanbul, Martina Braghin. Bottom right: Siwa Oasis, Ancient town of Shali Ghadi, 
Egypt, Priya Caswell.Top: Fez, Robin Andrès. Middle: Fez, Robin Andrès. Bottom: Fez, Robin Andrès.
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Thank you for reading, and special thanks to Aoife Hick who worked 
hard to design this issue. The work featured in this volume will be 

appearing in a printed issue in the Hilary Term - stay tuned!


